SIGNIFICANCE OF THE LAUSANNE COVENANT
I. About the Congress
In his long address called “Why Lausanne?” Dr Billy
G raham clearly stated the reason and purpose to have the
International Congress on World Evangelization by say
ing that “we are met to pray, talk, plan and to advance the
work of evangelism ,” and he adds: “This is a conference
of evangelicals. The participants were asked to come
because you are evangelical-concerned with evangelism
and m issions; and we here tonight stand firm ly in the
evangelical tradition of Biblical faith.” Here we can find
two specific reasons for the congress: to discuss for fur
therance of world evangelism and to bring evangelicals
together for a united front of the world evangelization.
For this purpose the invitations were sent to all over the
world. According to statistics published officially by the
congress six continents sent their representatives to the
congress responding to the invitation though it was sent
on individual basis: 458 from Africa, 729 from Asia, 1 115
from North and Central America, 777 from Europe, 180
from South Am erica and 150 from Oceania. Literally it
was a world-wide congress. There was never such a large
gathering before on a single purpose.
The congress was represented by 135 denom inations with
nine m ajor church fam ilies. A nglican and Church of Eng
land (164), Baptist (658), Bretheren and M issionary A lli
ance (91), Evangelical (324), Independent (136), Lutheran
(229), M ethodist (222) and Presbyterian (339) were repre
sented at the congress. As the number of participants
shows Baptist and evangelicals were dominant. The
planning committee and executive staff headed by Dr D
Hoke made so careful ana thoughtful planning for the
congress that the congress had all the program s
sm oothly as it was originally scheduled without a single
change or delay. Sim ultaneous translation system of six
languages also performed very effectively its function.
The congress has achieved two things for the advance
m ent of the spirit of the congress: to organize a continua
tion committee with 25 members delegated by the six
continents and to make a covenant to be known publicly.
Though one of the European speakers urged the congress
fervently to organize im m ediately an organisation as
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counterpart of W.C.C. the congress did not follow his
appeal. Instead it appointed the continuation com mittee
to study and to explore for further action and program if it
is necessary.
II. Theological Stand
In order to confirm and consolidate the spirit of the entire
assem bly the congress issued a statem ent of faith called
“The Lausanne C ovenant” w hich consists of introduc
tion, fifteen articles and conclusion. Readers of this a rti
cle, like m any who have had some preconception of the
congress, m ay well have already anticipated the theo
logical position which would be expressed, but w hether
that pre-judgm ent has proved to be correct only the con
tent of the covenant w ill tell. For our present purpose let
us note briefly w hat the covenant has to say to a p er
plexed modern world by exam ining it article by article.
The introduction of the covenant hum bly confesses that
the covenanters have failed to com plete their m ission of
world evangelization: “We are deeply moved to peni
tence by our failure and challenged by the unfinished task
of evangelization.” The covering statem ent on w hat
evangelization m eans is som ew hat am biguous: We
believe the gospel is God’s good news for the whole world,
and we are determ ined by his grace to obey C hrist’s com 
m ission to proclaim it to all m ankind and to m ake dis
ciples of every nation.” This is the m ain line philosophy
of m ission advocated today by m ost churches, and the
covenant follows the traditional position on evangelism .
It is not clear, however, w hether it understands evan
gelization in a broader sense to include such newly
em phasized areas and m ethods of m ission as industrial
m ission, lay m ovem ent and M issio Dei.
A rticle 1: The Purpose of God
This article begins with the traditional confession of faith
in the triune God. This God, says the covenant, calls out
from the world a people for him self and sends his people
back into the world for the fulfilm ent of God’s purpose.
But again in a penitential spirit, the covenanters confess
their failure to meet this requirem ent. Too often, they say,
we have eitner become conform ed to the w orld or we have
w ithdraw n from it. Most so-called “evangelicals” or
“orthodox-conservatives” who represented the dom inant
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viewpoint at the congress have believed that the people of
God m ust withdraw from the world in order to rem ain in
faithful relationship with God. But the convenanters
clearly confess that this is not right and that withdrawal
from the world is a failure. Here we can notic a slight
change of understanding about the relationship between
the church and the world, which becomes even clearer in
the article 5 concerning Christian social responsibility.
This represents a clearer focus on and attention to God's
purpose in the world.
Article 2: The A uthority and Power of the Bible
It is well known that orthodoxy and evangelicalism are
united in their defence of the authority of the Bible. They
do not yield to any other position than that of the infalli
bility of the Bible and its inspiration. So it is no surprise
that the covenant affirms “the divine inspiration, truth
fulness and authority of both Old and New Testament
Scriptures in their entirety as the only w ritten word of
God, without error in all that it affirms, and the only
infallible rule of faith and practice". It seem s to me that
the covenant purposefully includes all im portant conser
vative theological positions on the Bible and avoids
m inor disagreem ents on the issue which may divide
evangelicals. Divine inspiration, the truthfulness of both
Testaments, the Bible as the only written word of God,
and only infallible rule of faith and practice as well as its
inerrancy are all affirmed. An im portant concept, how
ever, is added and should be noticed in the statem ent that
the Bible is “without error in all that it affirm s.” What
does that mean? And what was in the covenanters’ minds
which they tried to express by that phrase? It may mean
that the Scriptures of both Testam ents are trustw orthy
and without error in whatever they affirm positively in
all m atters described in the Bible. This naturally lim its
its validity to things specifically and intentionally affir
med in the Bible. It is undeniable fact that there are some
error of transm ission, corruptions and m istaken docu
mentation. With this fact in mind the covenanters lim it
the validity of the biblical records only to the things the
Bible affirm s positively. Or it may mean that since the
biblical records are them selves an affirm ation of all that
the Bible says, the Scriptures are without error in all that
it affirms. To the mind of the present w riter it would be
truer to understand the phrase in the form er sense than
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the latter. The phrase would seem to be a very delicate and
careful way of w ording the covenant in order to avoid
strong opposition or conflict with biblical literalists.
This clause needs more elaborate interpretation and
careful discussion, or it could lead to wide disagreem ents
am ong evangelicals.
In any case, this is an im portant change in the doctrine of
the Bible supported and advocated by conservatives. It
has been strongly advocated by m any in the past that the
Bible is free from all errors in all that it says, including
historical references, scientific analysis and its descrip
tion of the origin of the world. Most evangelicals have
accepted Billy G raham ’s fam ous catch phrase “the Bible
says so" as an unchanging declaration of the authority of
the Bible. In this A rticle, however, that mood is slightly
altered by the statem ent that it is “w ithout erro r in all that
it affirm s.” The change is from an unconditional appro
val of the authority to a conditional approval of it,
One other point to be noted in the definition of the autho
rity of Scripture is the phrase “the only infallible rule of
faith and practice." To the m ind of ordinary C hristians,
this phrase includes references to the law s of natural
science, historiography, economic principles and poli
tical philosophy etc. This can lead them to treat the S crip
tures as a kind of telephone directory where they expect
an answ er for any question they m ay ask, or as an ency
clopaedia or a dictionary of law. They in sist that the Bible
has no errors or corrupted portions w hatsoever and con
sequently they believe that the Bible is inerrant in its en
tirety. But the covenant carefully confesses that the Bible
is the only infallible rule of faith and practice.” What
does the phrase "of faith and practice” m ean? In general
the word faith m eans religious or sp iritual m atters, and
practice m eans ethical m atters. If that is indeed the m ean
ing of this phrase, we can reword it in the following way:
the Bible is the only infallible rule of religious m atters
and of ethical principles. One who reads the covenant
with this understanding should not have any difficulty in
signing the covenant. There were m any participants,
however, who did not sign the covenant m ainly because
of the am biguous way the covenant com bines the two
phrases: “w ithout erro r in all that it affirm s” and “the
only infallible rule of faith and practice.”
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Article 3: The Uniqueness and U niversality of Christ
The covenant recognizes two types of revelation: general
revelation and special revelation. The first is referred to
in the phrase, “We recognize that all men have some
knowledge of God through his general revelation in
nature,” which is supported by biblical texts, especially
Romans 1:18-32. At the same time the covenant denies the
efficacy of general revelation for salvation. One m ight
assume, therefore, that a third alternative would be
necessary: a synthesis of general and special revelation,
if one alone is not enough for the salvation of men. We
may call such a compromise, syncretism . The covenant,
however, strongly rejects any kind of syncretism
between ideologies, religions and cultural schools. “We
also reject as derogatory to Christ and the gospel every
kind of syncretism and dialogue which im plies that
Christ speaks equally through all religions and ideo
logies.” Jesus Christ alone is the ransom for sinners and
m ediator between God and man. Thus in this third Article
the sole power and authority for hum an salvation is
assigned to Christ. The covenant rejects the view that
there is any value in other religions for salvation. This
autom atically shuts the door to dialogue between reli
gions — an em phasis on which has been and still is one of
the m ost popular topics of discussion in ecumenical
circles. The covenant exalts Jesus Christ above every
other name and longs for the day when every knee shall
bow to him and every tongue shall confess him Lord. This
is clearly a Christom onism and on this m atter the cove
nant is nearer to Karl B arth’s theology than to either
orthodoxy or the ecum enical movement.
Article 4: The Nature of Evangelism
Since the m ain purpose in gathering the participants
together in Lausanne from the four com ers of the earth
was to reaffirm the urgency of world evangelization and
to dedicate them selves to this cause, then this Article on
evangelism should be heart of the covenant. Here the con
gress’s fundam ental philosophy of evangelism should be
found m ost clearly, persuasively and forcibly. The A rti
cle, however, has only a very traditional and superficial
definition of the nature of evangelism , sim ply following
old lines of thought which stress personal salvation.
Thus the covenant says that evangelism is to persuade
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people to come to Christ personally and so be reconciled
to God. But evangelism has been an indispensable aspect
of the church’s life throughout all ages, and the
world with which evangelism deals changes w ith the pro
cess of time. C ultural contexts differ accordingly. We
must, then, continually define the nature of evangelism
in new w ays though the content itself rem ains the same.
On this m atter the covenant contains no new approaches
to understanding the nature of evangelism and the neces
sity of it.

Article 5: Christian Social Responsibility
The reader m ay well be astonished and am azed at the
mode of expression in this Article. We have criticized the
fourth article as too custom ary and superficial in its
explanation of the nature of evangelism , but now in the
fifth A rticle the mood com pletely changes and in strong
language the covenant advocates positive involvem ent
of C hristians in socio-political movem ents. One wonders
if he is reading a document put out by one of the socio
political study groups of the ecum enical movement.
Even the vocabulary is the sam e and the spirit behind the
words is very sim ilar. Differences between the two cam ps
of the church, evangelical and ecum enical, seem to dis
appear. “We affirm that God is both the Creator and the
Judge of all men. We therefore should share his concern
for justice and reconciliation throughout hum an society
and for the liberation of men from every kind of oppres
sion.” There is no doubt that this is a fundam ental teach
ing of the Scriptures. But for m any centuries C hristian
churches were enslaved by a two-world though-pattern
or by the A ugustinian separation of the two kingdoms:
civitas Dei et civitas terrena. This concept of separation
w as more firm ly inherited by evangelicals and the ortho
doxy. For this reason conservative evangelicals tended
to w ithdraw from the secular world where socio-political
involvem ent creates more acute conflict between church
and society. By such w ithdraw al from a world in which
the power of anti-C hrist prevails, C hristian individuals
and churches neglected their duty and responsibility to
proclaim the gospel, to protect the righteous and to work
with God's reform ing power to fulfill God's plan in the
world. Recognizing this failure the covenanters boldly
and frankly adm it their neglect and need of repentance.
"Here too we express penitence both for our neglect and
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for having sometimes regarded evangelism and social
concern as m utually exclusive. Although reconciliation
with man is not reconciliation with God, nor is social
action evangelism , nor is political liberation salvation,
nevertheless we affirm that evangelism and socio-poli
tical involvem ent are both part of our Christian duty .
The m essage of salvation im plies also a m essage of
judgem ent upon every form of alienation, oppression and
discrim ination, and we should not be afraid to denounce
evil and injustice wherever they exist.” This kind of acti
vism is strongly urged by the prophets and Jesus Christ,
and Christian leaders have advocated it throughout the
centuries. In recent years, however, some groups in the
churches have neglected this responsibility by separa
ting them selves from the actual world and have taught
that w ithdraw al from the world is the genuine Christian
ethic in the world. Evangelical and conservative groups
have also m aintained the sam e attitude. Fortunately the
covenant recognizes that withdraw al from the world is an
error and confesses their failure. The covenant uses the
word penitence twice, once in the introduction and a
second time in this Article. Many at the congress were
startled and puzzled by this part of the confession, dis
agreeing at first, but later on m ost of them agreed and
signed the covenant with approval. It is the present w ri
ter’s im pression that there is no radical difference
between evangelicals and ecum enists as far as the under
standing of Christian social responsibility is concerned.
We can see here a clear change of attitude among evan
gelicals on socio-political issues.
Article 6: The Church and Evangelism
Here again we find a notable change of conception of the
church from the traditional one. It has been the conserva
tive view of the church that it is an institution with a cer
tain place, building and structure, and people m ust go to
that place and that building in order to hear the words and
the voice of God. This has been described as the “come”type conception of the church. It understands the nature
of evangelism as to spread the gospel and to bring back
the people who are converted to the church where they
w ill have full salvation. Effective evangelism , according
to this traditional view, ends with an increase of church
mem bership. Though evangelicals admit the im portance
of going out into the world from the church, yet they have
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often been more concerned and interested in streng
thening individual churches. But in this Article a new
understanding of the nature of the church is em pha
sized. If not a radical change, it is at least, without doubt a
change of em phasis. Thus the covenant says: “We need
to break out of our ecclesiastical ghettos and perm eate
non-Christian society.” Behind this assertion one should
not overlook the influence of parachurch organizations
such as C C C, the Navigators, and the Intervarsity etc.
“The church is the community of God’s people rather
than an institution.” As a m atter of fact, there was quite a
large number of participants from such para-church or
ganizations mentioned above. One of the key ideas found
in this Article — an idea emphasized and stressed by the
speakers again and again — was that world evangeliza
tion requires the whole church to take the whole gospel to
the whole world. This was enthusiastically and rightly
approved by the participants.
Article 7: Co-operation in Evangelism
The covenant encourages the development of regional
and functional co-operation for the furtherance of the
church’s m ission, for strategic planning, for m utual
encouragement, and for the sharing of resources and
experience. One of the speakers furiously decried the ecu
menical movement, neo-orthodoxy and liberalism and
appealed for the organization of a worldwide association
to represent conservative Christianity as a counterpart
to the W C C, but his appeal was not heeded quite in the
way he wanted. The leaders of the congress were very
careful in their criticism s of existing worldwide organi
zations, and did not commit them selves to starting a new
international organization as a counterbalance to the W C
C. Yet they did organize a central committee to carry out
the purposes of the congress. We m ust w ait and see what
kind of purpose and aim this central committee will
adopt. In any case the general spirit of the congress was
not anti-ecumenical.
Article 8: Churches in Evangelistic Partnership
The claim that the era of white domination is over seems
to be true. In every world-wide church m eeting the num 
ber of participants from non-white countries or from the
third world is being increased. This trend im plies that
non-white Christians have the responsibility and privi
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lege of sharing in the enterprises and activities of the
church. This w as true at Lausanne. The covenant says,
“We rejoice that a new m issionary era has dawned. The
dom inant role of w estern m issions is fast disappearing.
God is raising up from the younger churches a great new
resource for world evangelization.” The voice from non
w hite or non-w estern churches was loud and strong
throughout the congress. P articipants heard speakers
from Asia, the South Pacific, Africa, South A m erica and
the Middle East, all of w hich areas made great contribu
tions to the congress.

Article 9: The Urgency of the Evangelistic Task
One of the challenging features of the congress w as a
com puter clock which continuously and dram atically
rem inded the congress how rapidly the world population
increases every second, and how slow, by com parison, is
the increase of church m em bership. A ccording to popula
tion increase figures, m ore than two billion seven hun
dred m illion people, that is, more than tw o-thirds of m an
kind have yet to be evangelized. The covenant therefore
states that “we are convinced that this is the tim e for
churches and para-church agencies to pray earnestly for
the salvation of the unreached and to launch new efforts
to achieve world evangelization.” By the end of the con
gress in the ten days since it started, m ore than one m il
lion eight hundred thousand people had been newly born
into the world, w hereas who could be sure how m any
people were newly converted through evangelism during
the sam e period. Every delegate felt the urgency of the
w orld evangelization.
Article 10: Evangelism and Culture
The covenant re-affirm ed the superiority of C hrist over
culture. Recently there has been a tendency am ong C hris
tian leaders and theologians to categorize C hristianity as
one am ong m any religions, m aking it a relative cultural
movem ent. E vangelicals do not agree. R ather they re
affirm the position that culture m ust alw ays be treated
and judged by Scriptures. Because m an has fallen, all his
culture is tainted w ith sin and som e of it is demonic. It is
obvious that C hristianity cannot be identified with any
p articular culture. R ather churches m ust seek to tran s
form and enrich culture, all for the glory of God.
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Article 11: Education and Leadership
To know w hat the covenant says about this them e it w ill
suffice sim ply to quote the first few sentences of the arti
cle: “We confess that we have som etim es pursued church
growth at the expense of church depth, and divorced
evangelism from C hristian nurture. We also acknow 
ledge that some of our m issions have been too slow to
equip and encourage national leaders to assum e their
rightful responsibilities.” On this principle some
regional and national program s for leadership training
are being studied as a follow-up to the congress.
Article 12: Spiritual Conflict
Here the covenant w arns the church that the enem y of
Christ does not stay outside the church, but is found also
even inside the church. We need both w atchfulness and
discernm ent to safeguard the biblical gospel. W hether or
not this statem ent is directed to such C hristian leaders as
Carl M clntire, it is a fact that he w as not welcomed nor
allowed to enter the auditorium . On one or two days he
brough his group in front of the auditorium carrying a
placard reading, “All C hristians, come out; there are
Com m unists here.” It is a pity that he cannot co-operate
w ith other conservative groups even in the w ork of w orld
evangelization, and as a result receives no co-operation
from them. The congress realised that it has m any critics
even am ong conservatives. At the sam e tim e the partici
pants felt tnat m any churchm en tw ist the S criptures and
put men in the place of God. Som etim es the church has
com prom ised its m essage and become unduly preoccu
pied w ith statistics or even dishonest in its use of them.
This existential situation is exposed in constant spiritual
w arfare with the principalities and pow ers of evil. So the
covenant says: “we need to equip ourselves w ith God’s
arm or and to fight this battle w ith the sp iritual weapons
of truth and prayer.”
Article 13: Freedom and Persecution
Two thoughs are reflected in this A rticle: one is the tra 
ditional concept of governm ent and the other is the UNI
VERSAL D eclaration of H um an Rights. A ccording to the
form er every governm ent is under the authority of God
and has the God-appointed duty to secure conditions of
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peace, justice and liberty in which the church may obey
God, serve the Lord Christ, and preach the gospel without
interference. This was Calvin’s concept of the nature of
governm ent and the relationship between the church and
the state. The governm ent often suppressed the churches
and interfered with church program s to preach the gospel
in m any lands. Sometimes separation of church from
governm ent was so strongly stressed that the church was
not able to speak about peace, justice and liberty in its
preaching of the gospel. In other words the church often
tends to disregard the socio-political situation and has
no contribution to make to the betterm ent of the world
situation. This is more often true of evangelical and con
servation churches. The covenanters at Lausanne, how
ever, did not ignore the modern world situation and stood
up to join the m arch on two fronts: to secure socio-poli
tical justice and the liberty of the church, and to secure
hum an rights. Evangelicals have been criticised for their
intentional co-operation with the State and for siding
more often with the ruling class than with the oppressed.
For the last thirty years the ecum enical cam p has fought
to secure conditions of peace, socio-political justice, reli
gious freedom and hum an rights while the evangelicals
enjoyed a comfortable increase in church mem bership
through their evangelistic and old-fashioned m issionary
efforts. But now evangelical leaders feel that it is not
enough to take such traditional attitudes and that they
have been unduly preoccupied w ith statistics or even dis
honest in their use of them, and they feel that this is the
time to shake off the old shell and to work for freedom, for
justice, peace, evangelism , and the preservation of
hum an rights. So the covenant says: “God helping us, we
too will seek to stand against injustice and to rem ain
faithful to the gospel, whatever the cost.” Evangelicals
have been always brave and courageous for the gospel
but not alw ays for justice and liberty. Now their gospel
includes the betterm ent of socio-political conditions.
Article 14: The Power of the Holy Spirit
Rightly enough the covenant adm its that the Holy Spirit
is the God who creates the spirit of world evangelism,
continues the enterprise and fulfills the work. As the
covenant confesses, world-wide evangelization will
become a realistic possibility only when the Spirit
renews the church in truth and wisdom, faith, holiness,
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love and power. World evangelization, arising spon
taneously from Spirit-filled Christian minds, m ust be
carried out in such a way that the whole earth may hear
his voice.
The present w riter would like to raise a question in con
nection with the location of Article 14, though it is of
minor importance. The subject of this Article is very
im portant, if not the most im portant, for world-wide
evangelism. Why then could it not be placed after Article
three which deals with Christ? By doing so two aspects
would be emphasized and strengthened: trinitarian belief
in God, and the recognition of the im portance of the Holy
Spirit for evangelism.
It is interesting to note that in spite of an em phasis on the
work of the Holy Spirit, there were no observable
activities of charism atic groups throughout the con
gress. One m ight have anticipated the emergence of holy
rollers, faith healing exercises, or speaking in tongues,
but as far as this w riter’s observation extended there was
none of such activities. This indicates a healthy spirit of
moderation in the congress and a desire to avoid extreme
trends.
Article 15: The Return of Christ
One of the most widely discussed and defended Christian
doctrines among evangelicals and conservatives is the
belief in the return of Christ. The covenant clearly con
fesses its faith in the second coming of Christ by saying,
“We believe that Jesus Christ will return personally and
visibily, in power and glory, to consum mate his salva
tion and his judgm ent.” We are living, says the covenant,
in an interim period between C hrist’s ascension and
return. This interim period is given to be filled with the
m ission of the people of God, who m ust not cease their
efforts before the End. This is a m ajor motif and thrust for
world evangelization. Because of this belief the covenant
rejects any idea and hope for a utopia on earth. As Jesus
will come physically and personally so the kingdom of
God will be perfected and established on earth, and Christ
will reign over “the new heavens and the new earth,” in
which righteousness will dwell and God will rule for
ever. In this Article the reader will find two distinct
notions about the end of time. The one is as to how Jesus
will come. Whether he will return physically and per
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sonally or only spiritually has been debated among theo
logians for centuries. The covenant follows and adopts
the form er position, that is, he will return personally and
visibly. The other characteristic of the covenant is the
om ission of any m entioning of the Millennium. Many of
the participants were believers and advocates of chiliasm . But the covenant itself makes no mention of chiliasm and gives no explanation for this omission. The
present w riter inclines to the view that those who drafted
the covenant intentionally avoided mention of this deba
table issue knowing that there were m any non-chiliasts
as well as chiliasts among the participants.
Conclusion
In the conclusion the covenant invites and urges the par
ticipants to enter into a solemn covenant with God and
with each other. About two-thirds of the participants
entered into this solemn covenant and signed the docu
ment.
III. GENERAL COMMENTS AND REMARKS
1. The congress was a m eeting of Christian individuals
from all over the world regardless of denomination, na
tionality and race. All were invited on an individual
basis. No single official delegate from the denom inations
was present at the congress. This is very different from
W C C gatherings which consist of official church dele
gates. No one from the Roman Catholic Church or the
Eastern Orthodoxy Church was invited to the congress.
2 Because of this fact the nature and character of the
congress was formulated in such a direction that every
one has complete individual liberty and the right to speak
out in his own way. In the same way, even the covenant
itself has n* binding authority over the participants.
Undoubtedly the covenant will be of lasting value in
church history as an im portant document and position
paper of the evangelical cause, but it is not expected that
established church bodies will adopt it as a authoritative
confession or covenant.
3. Most of the covenant is stated in traditional conserva
tive theological terms. Its signers are satisfied and feel
comfortable in it. But this m eans at the same time that it
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breaks few new trails, and contains no new thoughts or
insights to meet the challenge of the time and to advance
the Christian cause in its struggles to heal the diseases of
the contemporary world. If the liberals have failed to save
man from his existential problems, leaving him in des
pair and trembling, so also evangelicals seem to be
repeating the same pattern, unable to topple effectively
with the problems of todays world. What real benefit is
there in a congress which only pronounces a covenant
and enables participants to make a few friends from other
countries?
4. However, the greatest achievement of the congress, if
I may say so, was that it produced a concensus in the
minds of the evangelicals and conservatives on socio
political problems, an agreem ent that both evangelism
and socio-political involvement are parts of our Chris
tian duty. This implies that evangelism cannot be sepa
rated from the socio-political problems and cannot fulfil
its purpose in separation from actual society and real
history. Until recently evangelicals and conservatives
have had a tendency to regard socio-political and eco
nomic issues, including human rights and civil rights
problems, as having nothing to do with religion. They felt
comfortable inside their churches while m illions of
people throughout the world have been suffering from
socio-politico-economic injustice and been threatened to
death by the a-moral rulers of the world. But this has
changed. Their understanding of Christian social respon
sibilities has been broadened to bring them much nearer
their ecumenist brethren who have fearlessly fought to
eliminate all kinds of injustice from human societies. Is it
too much to expect that in the near future both evangelical-conservatives and the ecumenists will join hand in
hand to engage in the great tast of world evangelization?
It is the present w riter’s firm feeling that there is no
serious stum bling block for co-operation between these
two camps of the church, namely between the W C C and
the evangelicals. Both cam ps have a spirit of ecumeni
city though each interprets it in different ways. Is there
no possibility for both camps to co-operate in one great
ecumenical movement in this one world under one flag of
the cross?
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